Consgeration in Seripture

Below is a list of some biblical themes on consecration and suggested scriptural texts that
reflect each theme. A study of these may help you to deepen your understanding of
consecration as the essential element of Religious Life.

®  Te biblical idea of consecration is intimately linked with the concept of holiness. God alone is holy (Is. 6:3;
Rev. 4:8) and, therefore, the only source of consecration. When God consecrates He shares with
the subject His holiness, His spirit (1 Sam. 16:13). The people or specific persons consecrated by

God become “hol y/ cond42ct; 2649e26:9; Hx.®8:36& 8d0! Mk.( Dt . 7
1:24; Lk. 4:34; Jn. 6:69; cf. 1Pet. 2:9).
Jesus the Christ, “the Hol6y, @b wio fully haed ” ( Mk .

in the Father’ s htohlei nFeastsh esrh asr ebse ilnigk eswo usrec ei nc
the fullness of consecration, and, in this sense, the root of all consecrations.

®  The biblical idea of consecration is intertwined with that of anointing (on the lexical level, Ex. 30:30-32; on
the symbolic level, 1 Sam. 9:16; 10:1; 15:1). In the New Testament, the Anointed One, the
Christos, 1s Jesus of Nazareth (Acts 10:38; cf. Heb. 1:9). His anointment is a direct work of the
Holy Spirit (cf. Is. 61:11).

The fact of his anointment is portrayed by the coming of the Holy Spirit upon him to dwell
forever in him (Mt. 3:16-17; Mk. 1:9-11; Lk. 3:21-22; cf. Jn. 1:32-34). Thus, consecration is the
work of the Holy Spirit (Jn. 2:20; cf. 2:27).

In consecration one receives the Holy Spirit (2 Cor. 1:21-22). J e s U S anoint ment
prophetic (Lk. 4:18-21), kingly (Heb. 1:9), and priestly (cf. Jn. 17; Heb. 7:20-6). It is complete,

perfect. And it is in and through him that we are anointed (cf. 2 Cor. 1:1-22). Thus we become a
prophetic, kingly, priestly people (1 Pet. 2:5, 9; Rev. 5:10).

® [ Scriptures holiness/ consecration is applied first and foremost ot - h € 0 C h @S ©:h6; x.d@pl e 06
14:2, 21; 26:19; 289) and the “ new peogd”’ e( b f P é&to. 2:9). Chri st
anointed, holy people (1 Pet. 2:9; 2 Cor. 1:21; 1 Jn. 2:20, 27). Thus, the common consecration of
all takes precedence over any particular consecration. The general consecration of all is the basis
of the particular consecration of some. And it is in the service of the former that the latter exists.

®  Scriptures testify to the fact that God further consecrates specific persons from his chosen people for particular
missions or ministries (priesthood: BEx. 30:30-32; prophetic ministry: 1Kgs. 19:16; Is. 61:1; Jer. 1:5;
leadership: 1 Sam. 9:16; 10:1; 1 Chr. 29:22; Jg. 9:8, 15; 1 Sam. 15:1, 59 17, etc.). Furthermore,
Scriptures accentuate the significance of specific consecration (Num. 16:19-35).

®  Consecration is Godd S g1 f t (Atho®2:6-H6). Gonsdarexed lffel is@ living sign of the abiding
salvific presence of Godanda const ant reminder of humanity’
to God.



Specific consecration is meant to serve the common consecration of the people of God (cf. the
role of the priests, prophets, kings, the Nazirites, etc.). The role of specific consecration is
prominently associated with signification and appeal (cf. especially naziritiship and prophetism).

Consecration and mission are intimately intertwined (Jn. 10:36; 1 Pet. 2:9). The mission of Jesus,
the One consecrated and sent by the Father, is prophetic (Lk. 4:18-21). Likewise all those
baptized and consecrated in him share in this prophetic mission.

Scriptures make an unmistakable connection between holiness and solidarity with the people
(Ex. 2:25; 3:7-8; Jn. 10:36) and, therefore, between consecration and liberating, life-giving

involvement.

Consecration understood as naziritiship also implies separation. It must be noted, however, that
Scriptures give more importance to the purpose of the separation, namely total dedication to
God (cf. the total dedication of Samson and Samuel to Yawweh etc.)

Consecration is fruit 0 f ce@onekeliragon ihd@aveemutaaln d ma n

belonging and fidelity (cf. the symbolof* s eal ”, nuptial 1 mages, etc.

Consecration, for both men and women, is a free and personal C 0 mmi t me n t of one
existence to God (cf. Paul, etc.).

Consecration implies mov e ment t owar ds “ plindsect theisy@nbol of 1 . e.
“filled hands?”)

Scriptures also associate celibacy with consecration (e.g. Miriam, the sister of Moses, the prophet
Jetemiah, Jesus, Paul).

In Scriptures, though there is an indication of a temporary vowed life (cf. temporary naziritiship:
Num. 6: 1-21), permanent consecration seems to be more prominent (cf. Samson, Samuel,
Isaiah, Jeremiah, etc.).

Scriptures speak of a consecratory anointing which precedes or is independent of a sacramental
rite. It has to do with participation in the prophetic anointing of Jesus, a spiritual anointing
through faith (2 Cor.1:21; 1 Jn. 2:20,27). This interior unction endows the person with faith in
the word of truth (cf. Eph. 1:13) and a sense of truth (1 Jn. 20f.,, 27). John can therefore say that
the Christian has no more need of being taught. The prophets looked forward to this (Jer. 31:34;
cf. Is. 11:9). And here, in the new covenant, this prophetic expectation is realized.



